Rig Veda, Book 5,
Eleven Hymns to Mitra and Varuna.:

RV 5.62
rsi: Srutavit atreya; devata: mitravaruna; chandah: tristup
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1 The Secret of the Veda, p. 518
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rténa rtam apihitam dhruvam vam siiryasya yatra vimucanti asvan
dasa $ata saha tasthus tad ékam devanam s$réstham vapusam apasyam /5.062.01

tat st vam mitravaruna mahitvam irma tasthusir ahabhir duduhre
visvah pinvathah svasarasya dhéna anu vam ékah pavir a vavarta / 5.062.02

adharayatam prthivim utd dyam mitrarajana varuna mahobhih
vardhayatam o6sadhih pinvatam ga ava vrstim srjatam jiradand / 5.062.03

a vam asvasah suyujo vahantu yatarasmaya Upa yantu arvak
ghrtasya nirnig anu vartate vam Upa sindhavah pradivi ksaranti / 5.062.04

anu Srutam amatim vardhad urvim barhir iva yajusa raksamana
namasvanta dhrtadaksadhi garte mitrasathe varunélasu antah / 5.062.05

akravihasta sukrte paraspa yam trasathe varunélasu antah
rajana ksatram ahrniyamana sahasrasthiinam bibhrthah saha dvau / 5.062.06

hiranyanirnig ayo asya sthiina vi bhrajate divi asvajaniva
bhadré ksétre nimita tilvile va sanéma madhvo adhigartiyasya/ 5.062.07

hiranyaripam usaso viustav ayasthdnam udita sdriyasya
a rohatho varuna mitra gartam atas caksathe aditim ditimca/  5.062.08

yad bamhistham natividhe sudana achidram Sarma bhuvanasya gopa
téna no mitravarunav avistam sisasanto jigivamsah siyama / 5.062.09



The Lords of the Thousand-Pillared Home of Truth and Bliss

The Rishi hymns the eternal and immutable Truth of which the Truth in mutable
things is the veil;_that is the goal of the journey of the manifested Sun of divine
knowledge; it is the eternal unity of all things that are and the supreme Divine of
which the Gods are various forms. Into it unite all the wealth of being and
knowledge and power and bliss won by the sacrifice. It is the large vastness of
the wide purities of Varuna and of the shining harmonies of Mitra. There,
eternally stable, dwell the herds of the divine radiances of knowledge; for that
is the happy field to which they here are travelling. The Impeller of the cosmic
movement and journey pours out knowledge in us, the milk of the herds, by the
dawns of the inner light and there descend the streams of the immortal existence
followed by the single and perfect movement of Mitra-Varuna, the Light and
the Purity, the Harmony and the Infinity. It is the rain of heaven which these two
Godheads pour down, upholding the physical existence in its fruits and the
celestial in its herding radiances of illumination. They thus create in man a
force full of divine knowledge and a wide being which they guard and increase,
a strewn seat for the sacrifice. This thousand-pillared force of knowledge they
make a home for themselves and dwell there in the revelations of the Word. It is
luminous in its form and its pillars of life have an iron strength and stability.
They ascend to it in the dawning, in the rising of the Sun of knowledge and look
with that eye of their divine vision on the infinite existence and the finite, the
indivisible unity of things and their multiplicity. It is a home full and large with
the sweetness and ecstasy of the supreme and inviolable peace and bliss which
by their cherishing and fostering protection we seek to conquer and possess.

ﬁz_d?l mwna—d ga ElT tqu asr Mgﬂrcq\avaﬂ |
W AT T HF%IFL?@'@ EFIT %T@ agwiw Il 4-0§3-0%

rténa rtam apihitam dhruvam vam siiryasya yatra vimucanti asvan
dasa $ata saha tasthus tad ékam devanam s$réstham vapusam apasyam /5.062.01

1. By the Truth? is veiled that ever-standing Truth of yours where they unyoke
the horses of the Sun; 3

2 The active cosmic Truth of things diffused and arranged in their mutability and
divisibility of Time and Space veils the eternal and unchanging Truth of which it is a
manifestation.

3 The eternal Truth is the goal of the divine Light which arises in us and journeys
upward into higher and higher heavens through the shining upper ocean.



there the ten hundreds 4 stand still together; That One, —1I have beheld the
greatest of the embodied gods. °

Interpretation:
Sri Aurobindo writes in the Secret of the Veda:

“The self-luminous One is the goal of the Aryan-minded; therefore the seers
worshipped him in the image of the Sun. One existent, him have the seers called
by various names, Indra, Agni, Yama, Matarishwan. The phrases “That One”,
“That Truth”,® occur constantly in the Veda in connection with the Highest and
with the image of His workings here, the Sun. In one sublime and mystic chant
the refrain returns perpetually, “The vast mightiness of the Gods, — That One.”
There is the goal of that journey of the Sun by the path of the Truth which we
have seen to be also the journey of the awakened and illumined soul. “Concealed
by this truth is that Truth of you,” of Mitra and Varuna, “where they unyoke the
horses of the Sun. The ten hundreds meet there together, — That One, I have seen
the supreme God of the embodied gods.” But in itself the One is timeless and our
mind and being exist in Time. “It is neither today nor tomorrow; who knoweth
That which is transcendent? When it is approached, it vanishes from us.”
Therefore we have to grow towards it by giving birth to the gods in ourselves,’
increasing their strong and radiant forms, building up their divine bodies, and
this new birth and self-building is the true nature of the sacrifice, — the
sacrifice through which there is the awakening of our consciousness to
immortality.”8

Explaining the transcendental character of the Kings Varuna and Mitra Sri
Aurobindo says:

“But beyond our farthest skies in the supreme ocean of light and expanse of the
highest superconscient ether our haven awaits us in a Truth hidden by lesser
truth, even as in the inconscient Night darkness is enwrapped and protected by
an ever greater darkness. That is the truth of King Varuna. Thither the Dawns
shining arise, the rivers travel and the Sun unyokes there the horses of his
chariot. And Varuna contains, sees, governs all this in his vast being and by his
illimitable knowledge. All these oceans are his, even to the Inconscient and its
nights so opposite in their seeming to his nature which is that of the extended
radiance of one eternal, vast sun of happy light and truth. Day and Night, light

¢ The entire plenitude of the divine wealth in its outpourings of knowledge, force and
joy.

5 The One, the Deva veiled by his form of the divine Sun. Cf. Isha Upanishad, “That
splendour which is thy fairest form, O Sun, that let me behold. The Purusha who is there
and there, He am 1.”

¢ Tad ekam, tat satyam — phrases always carefully misinterpreted by the commentators.

7 Devaviti, devatati.

8 Amrtasya cetanam.



and darkness are symbols in his infinity. “Luminous Varuna has embraced the
nights; he holds the Dawns within him by his creative knowledge; visioned, he is
around every object.”?

“If the purity, infinity, strong royalty of Varuna are the grand framework and
majestic substance of the divine being, Mitra is its beauty and perfection. ...

King Varuna is one who sleeps not, but is awake and mighty forever, eternally
an effective force and worker for the Truth and the Right. Still he acts as the
guardian of the Truth rather than constitutes it, or constitutes rather through the
action of other godheads who avail themselves of his wideness and surging
force. He keeps, drives even the shining herds, but does not assemble them in the
pastures, an upholder of our powers and remover of obstacles and enemies
much more than a builder of our parts.

Who then gathers knowledge into this nodus or links divine action in this
sustainer of works? Mitra is the harmoniser, Mitra the builder, Mitra the
constituent Light, Mitra the god who effects the right unity of which Varuna is
the substance and the infinitely self-enlarging periphery. These two Kings are
complementary to each other in their nature and their divine works. In them we
find and by them we gain harmony in largeness: we see in the Godhead and
increase in ourselves purity without defect basing love faultless in wisdom.
Therefore these two are a great duo of the self-fulfilling godhead and the Vedic
word calls them together to a vaster and vaster sacrifice to which they arrive as
the inseparable builders of an increasing Truth.”

Sri Aurobindo beautifully describes the Transcendental and its breakthrough
into the lower realms of mind and life in Savitri:

There is a being beyond the being of mind,

An Immeasurable cast into many formes,

A miracle of the multitudinous One,

There is a consciousness mind cannot touch,

Its speech cannot utter nor its thought reveal.

It has no home on earth, no centre in man,

Yet is the source of all things thought and done,
The fount of the creation and its works,

It is the origin of all truth here,

The sun-orb of mind's fragmentary rays,
Infinity's heaven that spills the rain of God,

The Immense that calls to man to expand the Spirit,
The wide Aim that justifies his narrow attempts,
A channel for the little he tastes of bliss.

9ISV, p. 502



Some shall be made the glory's receptacles

And vehicles of the Eternal's luminous power.
These are the high forerunners, the heads of Time,
The great deliverers of earth-bound mind,

The high transfigurers of human clay,

The first-born of a new supernal race.

The incarnate dual Power shall open God's door,
Eternal supermind touch earthly Time.

The superman shall wake in mortal man

And manifest the hidden demigod

Or grow into the God-Light and God-Force
Revealing the secret deity in the cave.

Then shall the earth be touched by the Supreme,
His bright unveiled Transcendence shall illumine
The mind and heart and force the life and act

To interpret his inexpressible mystery

In a heavenly alphabet of Divinity's signs.10

In the next passage Sri Aurobindo shows how mental lesser truth is covering up
the supreme Truth, and how the Transcendental is influencing and forming our
life from the beyond, dripping as a bright hue, through the gold lattices and the
shields of the terrestrial mind:

This brilliant roof of our descending plane,

Intercepting the free boon of heaven's air,

Admits small inrushes of a mighty breath

Or fragrant circuits through gold lattices; (hirammayena patrem satyasy&pihitam mukham)
It shields our ceiling of terrestrial mind

From deathless suns and the streaming of God's rain,
Yet canalises a strange irised glow,

And bright dews drip from the Immortal's sky.

A passage for the Powers that move our days,

Occult behind this grosser Nature's walls,

A gossamer marriage-hall of Mind with Form

Is hidden by a tapestry of dreams;

Heaven's meanings steal through it as through a veil,
Its inner sight sustains this outer scene.!!

10 P 705
11 p 104
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tat st vam mitravaruna mahitvam irma tasthusir ahabhir duduhre
visvah pinvathah svasarasya dhéna anu vam ékah pavir a vavarta / 5.062.02

2. That is the utter vastness of you, O Mitra and Varuna; there the Lord of the
movement milks the herds of his stable radiances by the days. Lo, you twain

swell all the streams of the Blissful One and your one wheel 1> moves in their
path.

Vocabulary:

irma, ind. in this place, here, to this place; going constantly, or instigating [Say.] RV.
dhena, f. @ milch cow pl.; any beverage made of milkRV.; a mare (?),i,101,10v, 30
9; speech , voice (?) ,i, 2, 3 (Say. ; cf. Naigh. i, 11); N. of the wife of Brihaspati TAr.;
pavi, m. (perh. orig. "brightness, sheen"; cf. pavaka ) the tire of a wheel (esp. a golden
tire on the chariot of the Advins and Maruts) RV. AitAr. the metallic point of a spear or
arrow ib., the iron band on a Soma-stone ib., an arrow Nir. xii,30; a thunderbolt Naigh.
ii, 20; speech; fire L.
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adharayatam prthivim utd dyam mitrarajana varuna mahobhih
vardhayatam dsadhih pinvatam ga ava vrstim srjatam jiradant / 5.062.03

3. You uphold earth and heaven, O Mitra King and King Varuna, by your
greatnesses; you increase the growths of earth, you nourish the shining herds of
heaven, you pour forth the rain of its waters, O swift in strength.

Interpretation:
Sri Aurobindo explains the symbolism of the ocean and the rivers in connection

with the King Varuna:
“From this idea of the oceans arose naturally the psychological concept of the
Vedic rivers. These rivers are everywhere. They are the waters which flow down

12 The unified movement, when the lower wheel of the Sun is struck away; the inferior
truth is taken up into the unity of the higher truth from which it now seems to be
separate in its motion.



from the mountain and ascend the mind ranging through and illuminating with
their flow the dark subconscient secrets of Vritra; they are the mighty ones of
Heaven whom Indra brings down on the Earth; they are the streams of the Truth;
they are the rain from its luminous heavens; they are the seven eternal sisters and
companions; they are the divine waters who have knowledge. They descend
upon the earth, they rise from the ocean, they flow to the ocean, they break out
from the doors of the Panis, they ascend to the supreme seas.

Oceanic Varuna is king of all these waters. “In the uprising of the rivers” it is
said “he is a brother of seven sisters, he is in their middle.” And another Rishi
has sung, “In the rivers Varuna is seated upholding the law of his works, perfect
in will for empire.” Vasishtha speaks with a more explicit crowding of
psychological suggestions, of “the divine, pure and purifying waters, honey-
pouring, in the midst of whom King Varuna marches looking down on the truth
and the falsehood in creatures.” Varuna too, like Indra with whom he is often
associated, releases the waters; sped from his mighty hands they too, like him,
become all-pervading and flow to a limitless goal. “The son of Infinity, the wide
upholder, has loosed them forth everywhere; the rivers journey to the truth of
Varuna.”

Not only the goal, the march too is his. “Varuna of the puissance and the
thousandfold vision beholds the goal of these rivers; he is the king of the
kingdoms, he is the form of the rivers, for him is a strength supreme and
universal.” His oceanic movement envelops all the kingdoms of being and
ascends to the Paradise of the heaven of heavens. “He is the hidden ocean” it is
said “and he climbs passing beyond heaven; when he has set the sacrificial word
in these dawns, then with his luminous foot he tramples asunder illusions and
ascends to Paradise.” Varuna, we see, is the oceanic surge of the hidden Divine
as he rises, progressively manifested, to his own infinite wideness and ecstasy
in the soul of the god-liberated seer.”

There are wonderful statements explaining the mystery of this creation in double
terms of the dweller and the dwelling.

Cf. vasam rajanam vasatim jananam, “the King of the dwelling places and the
Dwelling Place of those who are born in the body.” Indicating that all the
dwelling places are for him to dwell and at the same time He himself is a
dwelling place of all those creatures, which got embodied in the physical body,
who were born.

Cft. also with:

“The one who sees all the beings in himself and himself in all the beings... etc.
yas tu sarvani bhitany atmany evanupasyati sarvabhidtesu catmanam tato na
vijugupsate/ yasmin sarvani bhitany atmaivabhtd vijanatah, tatra ko mohah kah
Soka ekatvam anupasyatah// I§Up

4



There is an interesting description of the relation between the lower and higher
creation in Savitri, how the higher transcendental realms determine and conceive
the creation below through the intermediaries, ‘the sovereign Kings of Thought’,
‘Intercessors with a luminous Unseen’:

In a sublimer and more daring soar

To the wide summit of the triple stairs

Bare steps climbed up like flaming rocks of gold
Burning their way to a pure absolute sky.

August and few the sovereign Kings of Thought
Have made of Space their wide all-seeing gaze
Surveying the enormous work of Time:

A breadth of all-containing Consciousness
Supported Being in a still embrace.

Intercessors with a luminous Unseen,

They capt in the long passage to the world

The imperatives of the creator Self

Obeyed by unknowing earth, by conscious heaven;
Their thoughts are partners in its vast control.

A great all-ruling Consciousness is there

And Mind unwitting serves a higher Power;

It is a channel, not the source of all.

The cosmos is no accident in Time;

There is a meaning in each play of Chance,

There is a freedom in each face of Fate.

A Wisdom knows and guides the mysteried world;
A Truth-gaze shapes its beings and events;

A Word self-born upon creation's heights,

Voice of the Eternal in the temporal spheres,
Prophet of the seeings of the Absolute,

Sows the Idea's significance in Form

And from that seed the growths of Time arise.13

Vocabulary:

jiradanu, mfn. (Pat. on Pan2.1-1 , 4 Vartt. 1 and vi, 1, 66) dropping or sprinkling
abundantly RV. AV.

jira, mf(a@)n., quick, speedy, active RV. (Naigh. ii , 15); driving (with gen.) RV. i, 48, 3 ;
m. quick movement (of the Soma stones), v, 31, 12

13 Savitri, p. 271



10

danu, mfn. valiant, victor, conqueror, m. a class of demons (cf.danava) RV. (f., i, 54, 7);
n. a fluid, drop, dew ({-naspati} m. du. of Mitra-Varuna or of the Asvins RV.

pinv, 1. P., to cause to swell, distend to cause, to overflow or abound RV. AV. Br.;
{pinvate}, to swell, be distended, abound, overflow ib.

pinva, mfn. causing to swell or flow (see danu-p-).
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a vam asvasah suyUjo vahantu yatarasmaya Upa yantu arvak
ghrtasya nirnig anu vartate vam Upa sindhavah pradivi ksaranti / 5.062.04

4. Let horses perfectly yoked with their well-governed reins of light bear you
down to us; the form of the clarity follows in your coming and the Rivers flow in
the front of heaven.

Interpretation:
The transcendental Purity and wideness with its Harmony and Bliss, well

governed in power and knowledge, aSvasah suyujo vahantu yata-raSmayah, are
invited now to come down into the lower hemisphere of the material body, upa
yantu arvak. And with them coming the beatitude of the clarity follows, and the
supreme rivers flow in front of the heaven, sindhavah pradivi ksaranti, the
transcendental rivers enter the creation.

There is a wonderful passage in Savitri about the heavenly rivers of bliss and
luminous force pouring down and of the eagles of Omniscience descending
down from the Beyond:

Even on the struggling Nature left below

Strong periods of illumination came:

Lightnings of glory after glory burned,

Experience was a tale of blaze and fire,

Air rippled round the argosies of the Gods,

Strange riches sailed to him from the Unseen;

Splendours of insight filled the blank of thought,
Knowledge spoke to the inconscient stillnesses,

Rivers poured down of bliss and luminous force,

Visits of beauty, storm-sweeps of delight (cf. with Maruts)
Rained from the all-powerful Mystery above.

Thence stooped the eagles of Omniscience. (see in Appendix)

10
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A dense veil was rent, a mighty whisper heard;
Repeated in the privacy of his soul,

A wisdom-cry from rapt transcendences

Sang on the mountains of an unseen world;

The voices that an inner listening hears

Conveyed to him their prophet utterances,

And flame-wrapped outbursts of the immortal Word
And flashes of an occult revealing Light
Approached him from the unreachable Secrecy.14

Vocabulary:

arvak, down;,

nirnij, f. @ shining dress or ornament, any bright garment &c. RV.

pradiv,f. (fr.{div} , heaven; Nom. -dyaus) the third or highest heaven (in which
the Pitris are said to dwell) AV.; the fifth of seven heavens SankhBr.; mfn. (fr.
div, day [cf. Lat. diu]) existing from olden times, ancientRV. (-divas) ind. from of
old, long since, always, ever (anuprad-, as of old, as formerly) ib. AV.; (-divi) ind.
at all times, always, everRV.
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anu Srutam amatim vardhad urvim barhir iva yajusa raksamana
namasvanta dhrtadaksadhi garte mitrasathe varunélasu antah / 5.062.05

5. Increasing the strength that comes to our ear of knowledge, guarding by the
sacrificial word®® your wide realm 1¢ as if our seat of sacrifice, bringing obeisance,
holding fast to judgment, you take your seat in your home, O Mitra, within the
revealings of knowledge, O Varuna.

Interpretation:

Sri Aurobindo translates adhi garte asathe, as ‘take your seat in your home’.
There is an interesting suggestion in this play of words: to settle in one’s own
home. It is as if Mitra and Varuna do not fully settled in their own home,

14 Tbid p. 37
15 Yajur. The Rik is the word which brings with it the illumination, the Yajur the word

which guides the sacrificial action in accordance with the Rik.
16 Or, “increasing and guarding the wide strength”.

11
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indicating that there is a place in this creation which is not fully occupied by the
Supreme. So they are invited to take their seat here in their own home. This
home was prepared by them for themselves in the process of evolution, and now
there is a time for them to settle here. Cf.: “All this is for habitation by the Lord.”
The world is His habitat, which He is to inhabit. Such an intrusion of the
Supreme brings with it a power of a complete surrender and obeisance to it,
namasvantd, and the power of upheld discrimination, dhrta-daksa. It pertains
and sustains from within all the revelations and expressions of knowledge, /asu
antah.

Anu srutam amatim vardhad urvim, can be also translated as: ‘increasing the power
here from the wide region of the beyond which always follows after the
revelations of knowledge.” The supreme guardians thus have settled within the
revelations of knowledge as the expressions or currents of consciousness, #asu
antah. So every movement the knowledge is expressed it becomes a movement of
power, which is a characteristic of the Supramental manifestation.

Vocabulary:
srut, 1 mfn. hearing , listening,; that which is heard, sound , noise;

amati, f. form , shape , splendour , luster; RV. VS.; f. want, indigence RV. VS. AV.; mfn.

poor, indigentRV.

dhrtadaksa, mfn. of collected mind , attentive or constantRV.

garta, m. a high seat, throne (of Mitra and Varuna) RV.; ("a housé' Naigh.) the seat of a
war-chariot , vi , 20 , 9 a table for playing at dice Nir. iii , 5.

113, f. praise; cf. ila, f. (closely connected with ida and ira,) flow of speech, the earth, &c.
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akravihasta sukrte paraspa yam trasathe varunélasu antah
rajana ksatram ahrniyamana sahasrasthiinam bibhrthah saha dvau / 5.062.06

6. With hands that spare not, protectors of the beyond for the doer of perfect
works whom you deliver and he dwells within the revealings of knowledge,
kings free from passion, together you uphold a thousand-pillared strength.

Interpretation:
The protectors of the Beyond, they spare not the one, who is perfectly offering

himself, whom they deliver in their revelations and expressions of knowledge,
upholding the strength in him conquering darkness, together they stay full of
peace, free from any agitation.

12



Sri Aurobindo describes how transcendental reality influenced the life and
consciousness of Asvapati, a man, who is a sukrt, the doer of perfect works, in
the Vedic terms.

A fit companion of the timeless Kings,

Equalled with the godheads of the living Suns,

He mixed in the radiant pastimes of the Unborn,
Heard whispers of the Player never seen

And listened to his voice that steals the heart

And draws it to the breast of God's desire,

And felt its honey of felicity

Flow through his veins like the rivers of Paradise,
Made body a nectar-cup of the Absolute.

In sudden moments of revealing flame,

In passionate responses half-unveiled

He reached the rim of ecstasies unknown;

A touch supreme surprised his hurrying heart,

The clasp was remembered of the Wonderful,

And hints leaped down of white beatitudes.
Eternity drew close disguised as Love

And laid its hand upon the body of Time.

A little gift comes from the Immensitudes,

But measureless to life its gain of joy;

All the untold Beyond is mirrored there.

A giant drop of the Bliss unknowable
Overwhelmed his limbs and round his soul became
A fiery ocean of felicity;

He foundered drowned in sweet and burning vasts:
The dire delight that could shatter mortal flesh,
The rapture that the gods sustain he bore.
Immortal pleasure cleansed him in its waves

And turned his strength into undying power.
Immortality captured Time and carried Life.'”

Vocabulary:
akravi-hasta, mfn. not having bloody hands ["not having niggardly hands, not

close-fisted" Say.] RV. v, 62, 6.; a-kravi-hasta, ‘the hands that spare not’
according to SA.

kravis, n. raw flesh, carrion, RV i, 162, 9 and 10, (?) blood, cf. in Slav. krov’;
paraspa, m. a protector, protecting RV. TBr.

17 Savitri p. 236

13

13
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trasathe, 1. A, trayate (Impv. -yatam, 2. sg.-yasva and trasva; pl.-yadhvam and
tradhvam RV. ; ep. trati, tratu, trahi ; aor. Subj. trasate, 2. du. trasathe RV.; inf.
tratum, MBh. &c ind. p. tratva BhP. ii, 7, 9) to protect, preserve, cherish,
defend, rescue from (gen. or abl.)

hrniya, Nom. A. -yate (only in hrniyathas RV. to be angry.

sahasra-sthuna, mfn. supported by a thousand columns RV.

sthuna, f. the post or pillar or beam of a house, any post or stake or pillar or
columnRV. &c. &c.; the trunk or stump of a tree Kam.
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hiranyanirnig ayo asya sthiina vi bhrajate divi asvajaniva
bhadré ksétre nimita tilvile va sanéma madhvo adhigartiyasya/ 5.062.07

7. Its form is of golden light, iron is its pillar and shines in heaven as if the swift
lightning; 18 in the happy field 17 it is shaped or in the field of the gleaming. 20
May we win possession of the sweet honey 2! which is in that home.

Interpretation:
The golden purity in the form of light of which the iron pillar is the support here

shines in Heaven as a lightning-whip which compels the horses (=forces) to run.
In the field of Bliss they are completely measured and in the field of the
gleaming Truth. May we win possession of that Honey of our higher Home!

Vocabulary:
ayas, /iron, metalRV. &c.; an iron weapon (as an axe , &c.) RV.

asvajani, f. a whipRV. v, 62 ,7; vi, 75, 13.
tilvila, mf(a)n. fertileRV. v , 62, 7;
adhi-gartya, mfn. being on the driver's seatRV. v , 62 , 7. higher home;
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18 Or, “the Mare”, the energy of the Horse of Life.

19 The Ananda, the Bliss-World.

20 The field of the gleaming of the Dawns, the world of the Light.
21 Madhu, the Soma.
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hiranyaripam usaso viustav ayasthdnam udita sdriyasya
a rohatho varuna mitra gartam atas caksathe aditim ditimca/  5.062.08

8. To that home whose form is of the gold, whose pillars are of the iron, in the
breaking of the Dawn, in the uprising of the Sun you ascend, O Varuna, O Mitra,
and thence you behold the Infinite and the Finite. 22

Interpretation:
The mystery of that home whose form is of the gold and pillars are of the iron is

the secret of all creation. In this mysterious home the Dawn is breaking and the
Sun is uprising. In this home Varuna and Mitra ascend, from which they see the
Infinite Mother, Aditi, the para prakrti, and the finite, dividing Mother, Diti, of
the apara prakrtl. Our consciousness is thus becoming aware of both
manifestations.

Vocabulary:

viustau, Loc of vi-usti, braking of the down.

garta, m. a high seat, throne (of Mitra and Varuna) RV.; ("a housé' Naigh.) the seat of a
war-chariot , vi , 20 , 9 a table for playing at dice Nir. iii , 5.
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yad bamhistham natividhe sudana achidram Sarma bhuvanasya gopa
téna no mitravarunav avistam sisasanto jigivamsah siyama / 5.062.09

9. That bliss of yours which is most large and full and without a gap, O strong
guardians of the world, so that none can pierce through and beyond it, by that
cherish us, Mitra and Varuna; may we be victorious, who would take possession
of that peace.

Interpretation:
That foundation, Sarma, which is the greatest and not to be pierced, which has no

gap, by that you, O Mitra and Varuna, support us in our growth, may we be
desirous to gain it, may we have it conquered (occupied)!

Vocabulary:
bamhistha, mfn. (superl. of bahula Pan 2.6-4, 157) strongest, most abundant

2 Aditi and Diti.
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Vocabulary:
bambhistha, mfn. (superl. of bahula Pan 2.6-4, 157) strongest, most abundant, mostRV.;

vidh, mfn. (ifc.) piercing, penetrating, na-ati-vidhe, not to pierce, Dat. = Inf,;

sudanu, mfn. pouring out or bestowing abundantly, bounteous, munificent (said of
various gods) RV. AV.

avistam, Imper from av, to protect, to nourish.

san, 1. P., 8. P. Al. to gain, acquire, obtain as a gift, possess , enjoy RV. AV. Br.; to gain
for another, procure, bestow, give, distribute RV.; (Al.) to be successful, be granted or
fulfilled;

sisasant, Desir. from san, to wish to acquire or obtainRV. TS. AV.

jigivas, Perf. from ji, to conquer.

Appendix

On the eagles of Omniscience and the rivers of the Beyond.
Rivers poured down of bliss and luminous force,

Visits of beauty, storm-sweeps of delight

Rained from the all-powerful Mystery above.
Thence stooped the eagles of Omniscience.

It is interesting for us to compare here the concept of the Transcendental with its
intruders from above into the lower hemisphere in two Vedic symbols of waters
and eagles, or birds, which Sri Aurobindo is using in his Savitri:

In the verses dedicated to the Vac in the RV. 1.164 the Dirghatamah
Aucathyah says:

gaurir mimaya salilani taksati ékapadi dvipad sa catuspadi
astapadi navapadi babhuvusi sahasraksara paramé vioman 1.164.41

"She has created the streams of luminous waters, the Word, the
Strongest among Lights (gauri).

She has fashioned all the creatures as one, two and four footed, who
have become the eight and nine footed! The thousand aksharas [of
the Word are] in the highest heaven!”?

tasyah samudra &dhi vi ksaranti téna jivanti pradiéas catasrah
tatah ksarati aksaram tad viSvam Upa jivati 1.164.42

23 ibid: “Forming the water—floods, the buffalo hath lowed, one—footed or
two—footed or four— footed, she, Who hath become eight—footed or hath
got nine feet, the thousand— syllabled in the sublimest heaven.”
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"It is from her, the All-creating Word, that the waters of the upper
Ocean flow down in all directions. It is by that [movement] all live in
every corner of the world.

It is from that [movement of the Word] that Unchangeable is
changing, (or Being is becoming). It is from that [movement] that all
Universe lives.”

catvari vak parimita padani tani vidur brahmana yé manisinah
guha trini nihita néngayanti turiyam vacé manusya vadanti 1.164.45

"The Word has been measured in four quarters. Those quarters are
known to the knowers of the Word, brahmanah, who possess also the
power of the Mind, manisinah.??

In the hidden place the three are established, which do not move.
And the forth one men speak.”?®

krsnam niyanam hérayah suparna ap6 vésana divam 0t patanti
ta avavrtran sadanad rtasya ad id ghrténa prthivi vi udyate 1.164.47

"Dark the descent,[and] golden the birds; thus wearing the robes of
the waters they are rising to heaven and again they return from that
Seat of the Truth, and all the earth is moistened with their golden
clarity.” %°

Who are these golden birds descending into the darkness and
wearing the form of waters (apas)? Why do the fly up to the sky
again and again return to the earth to moisten it with a clarified
butter (ghrta)?

It is on the way up they wear the waters of our offering, and on the
way back they carry the clarified butter to nourish the growth of
Agni, the luminous dweller within the substance. They descend into
the darkness as shining birds from heaven and they ascent carrying
our unillumined substance of consciousness (apas) for transformation
up to heaven.?’

It is interesting to note in this regard another famous hymn where
the symbol of the bird, patanga is mentioned again in the terms of
speech and mind:

24 This will become a reference to the later concept of fourfold Word:
vaikhari, madhyama, pasyanti and para vak.

25 Griffith’s translation: “Speech hath been measured out in four divisions,
the Brahmans who have understanding know them. Three kept in close
concealment cause no motion; of speech, men speak only the fourth
division”.

26 jbid. “Dark the descent: the birds are golden—coloured; up to the heaven
they fly robed in the waters. Again descend they from the seat of Order,
and all the earth is moistened with their fatness.”

27 Cf. the concept of apas and ambhas, as the lower and upper oceans,
respectively in the AitUp 1.1.2,3
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RV 10.177 ,

patamgam aktam asurasya mayaya hrda pasyanti manasa vipascitah
samudré antah kavayo vi caksate maricinam padam ichanti vedhasah
10.177.01

"This Bird the wise see (discover) in their heart by the Creative Force
of Maya of the Asura, by the Thought.

Inside the Ocean the seers distinguish it clearly; those who are brave
are seeking the Seat of Light!”

patamgé vacam manasa bibharti tam gandharvé avadad gérbhe antah
tam dydtamanam svariyam manisam rtasya padé kavayo ni panti 10.177.02

“"This Bird, the Sun, carries the Word by the Thought. It is the Word
that Gandharva spoke first seated within the Embryo.

The shining heavenly Word, full of Thought, the seers always protect
in the place of the Truth.”

apasyam gopam anipadyamanam 3 ca para ca pathibhié carantam
sa sadhricih sd vislcir vasana a varivarti bhdvanesu antah 10.177.03

"I saw him, the Protector of Knowledge, uncreated, moving on his
paths here and beyond. He moves in oneness, and in maniness; a
luminous dweller within rotates within the worlds. 2%

28 Commentary of Sayana on RV10.177 is quite interesting: “The Sun
carries the Word of all living creatures by his own Thought, holds and
supports them, when He takes a form of Antaryamin, sends the Word
forward - that is the meaning originated in heaven, and is full of Thought,
which means that it is a Master of Thought, the Creator of Delight, as it
were. Such a Word the seers, the knowers of Shastra always protect and
cherish in the Place of Truth, in the place of the Supreme Spirit.”

28 Griffith’s translation.

“And thus sent by the Sun the Word [goes] in the Embryo, inside the body,
and the vital force, called Gandharva, spoke this luminous Word, shining
and heavenly, for it is originated in heaven, and is full of Thought, which
means that it is a Master of Thought, the Creatrix of Delight, as it were.
Such a Word the seers, the knowers of Shastra always protect and cherish
in the Place of Truth, in the place of the Supreme Spirit.”
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